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REPORT

ON THE

SEARCH OF SANSKRIT MANUSCRIPTS.

(1895 to 1900.)

To

T. H. HOLLAND, Esg,,
Hony. Secretary to the Asiatic Society,
Bengal.

Sir,
In compliance with the request conveyed in your endorsement, dated March 2nd,
1900, enclosing Government letter No. 879 Gen. Mis., dated February 19th, 1900, I have
the honour to submit the following report of the operations in search of Sanskrit and
Vernacular Manuscripts for the years 1895 to 1900. ,

During these years I took two trips to Nepal and one to Benares. My travelling
Pundits, Pundit Vinodavihari Kavyatirtha and Pundit Rakhilacandra Kavyatirtha
travelled over the greater portion of Hast Bengal, Behar and Orissa. Pundit Vinodavihari
searched Manuscripts in Orissa and in Mithila where he made some important discoveries.
Pundit Rakhalacandra travelled over the districts of Chapra, Arrah, Patna, Gaya
and Gorukpore, noticing a large number of Hindi Manuscripts, and over the districts of
Burdwan, Bankura, and Birbhoom, collecting and mnoticing a large number of Bengali
Manuscripts in addition to Sanskrit Manuscripts. In East Bengal they travelled together
and brought to light many curious works, some of them written in Maggi and Bengali.
Details of their work will be given below.

In May, 1897, I went to Katmandu in Nepal. I was very kindly received by Colonel
‘Wyllie, the Resident, who introduced me to Maharaja Sir Bir Sham-ser Jung Bahadur
Rana, K.C.S.I,, Prime Minister and Commander-in-Chief of Nepal. His Excellency gave
me the necessary permission to explore the Valley of Nepal all over, and took a warm
interest in my work. I shall never be able to forget the kindness and courtesy with which
both the Prime Minister and the Resident treated me and the interest they took in my
literary discoveries. For several days I examined the large collection of Manuscripts in
the Durbar Library kept in the College buildings. Just before my departure, the gallant
Colonel and his accomplished wife went down to the Library, looked into the rarest Manus-
cripts which I brought to their notice, and asked innumerable questions about them.
The Mahiraja, too, though ill, granted me an interview, just before my departure from
Nepal, and requested me to pay a second visit five years after, as he was just then trying to
improve the Library and increase the collection. I was sincerely sorry that I had not time
enough for the purpose of minutely examining the rare, important, and little known collec-
tion at the Durbar Library. For this reason I gladly availed myself of the opportunity of
paying a second visit to Nepal, in December, 1898, when Professor Cecil Bendall requested
me to accompany him to that country. This was Professor Bendall’s second visit, as it was
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mine, and we determin y examine the Durbar Library. After a few day’s work
we found that the time at our disposal would not permit us to examine the three to four
thousand paper Manuscripts that were deposited there. We therefore confined our attention
to Palm-leaf Manuscripts alone and I am glad to report that we finished this portion of
our work before our departure. I left my travelling Pundit, Pundit Vinodavihari to
examine the paper Manuscripts. He resided there for more than three months and finished
the examination of these.

The curiosity of orientalists as regards the contents of the Durbar Library in
Nepal was roused for the first time in 1868 when Mr. Lawrence the Resident published a
small pamphlet on the MSS. considered rare by the Pundits of Nepal. That curiosity was
intensified in 1886 by Professor Bendall’s account of his journey in Nepal and Northern
India. I was long seeking an opportunity to see this splendid collection. I was much
delighted to see the way in which the Library is kept under Sir Bir Shamser’s Govern-
ment. My account of the Library published in the Journal of the Asiatic Society in 1897
induced Professor Sylvain Levi of Paris to pay a visit to Nepal and to get copies of some
of the manuscripts described by me. It also induced Professor Bendall to pay a second
visit to the field of his labours 14 years ago and to take me along with him. We have
jointly finished the examination of the Library. He has published the results of his
examination of some of the oldest manuscripts written in old Gupta and Central Asian
Nagari characters in the January Number of the Journal of the Royal Asiatic Society of
Great Britain and Ireland for 1900, and the results of my examination will be shortly
published in an extra volume of the notices of Sanskrit Manuscripts, second series, which
will be exclusively devoted to the Durbar Library.

Whatever may be the antiquity and importance of the MSS. in the Durbar Library
I have reason to suppose that there are more ancient and more important MSS. in the
Valley and specially in the ancient cities of Patan and Bhatgaon. For on the very last
day of our stay at Katmandu and on our last visit to the Library, Pandita Vispuprasida
Rajabhandari, the Librarian, brought us four MSS. the importance of which cannot be
over-rated. They are short works in Sanskrit on Buddhist philosophy of the Mahiyana
School by such distinguished authors as Ratnakirtti, Pandita Agoka and so on. In a
small town just at the foot of a snow-capped mountain at the extreme northern point of
the Valley I acquired some MSS. copied in China, Kiti in Tibet and other places, from one
of which the fact that the great astronomer Varahamihira lived at Kanyakubja on the
Ganges became known.

2. Pundit Vinodavihari travelled in Mithila in the year 1897, t.e., in the District of
Durbhanga. He examined the collections belonging to the Maharaja of Darbhanga, Babu
Krsna Simha of Bhaur, Pundits Vigvanitha Jhd of Andhra-thadhi, Dharegvara Jhi
Manigvara Jhd, Ravinatha Migra, Cetanatha Jhd, of Lalagafija, Paramegvara Jh3 of
Tarauni, Harganatha Jh& of Saradapur, Rajamigra of Saurat, Baladeva Jh3 of Rohika,
Mahamahopadhyaya Pundit Duhkhamocana Jh3 of Pilakhavad and Pundit Gapganitha
Jhi of Pahirit6l. He visited at my request Vispi reputed to have been the residence of
Vidyapati, first poet of Mithila and Bengal. At Bhaur he examined the MS. of the
Crimadbhigavata now in the possession of a Brahmana widow, which bears the mark of
having been copied by Vidyapati himself in the Laksmana Sena Samvat 309 and the
MS. is still worshipped by the owner and held in high respect by the Pundits of Mithila.

I am greatly indebted to my friend Pundit Ganganath Jh&, M.A., Librarian, Réj
Library, Darbhanga, for the warm interest he has taken in my work. But for him it
would have been impossible for my Pandita to have access to the Libraries in Mithila,
specially as the Late Maharaja refused to have anything to do with the Panditas of the
Society as he was greatly displeased with the conduct of Pundit Ramanatha Tarkaratna
who visited Mithila on a previous occasion. The conduct of my Pandita, however, proved
satisfactory and all helped him in collecting a mass of very useful information about the
MSS. in the country.

Poxpira ViNopaviEARE paid four visits to Puri and the neighbourhood, examined
MSS. in all the Mathas at the city, the most important Matha being the Capkara Matha,
visited all the Brahmana settlements in Orissa, the cities of Balesvara, Jajapura, and
Mayirabhafija. At Jajapura he saw the sacrificial arrangements of the Agnihotris. It
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- would not be out of place to record here my warm acknowledgment for the great interest
taken in my work by Raja Vaikuntha Natha De of Balesvara and the Young Maharaja of
Mayurabhafija. The search in the Tangail subdivision of the District of Maimensing has
revealed a number of new Tantras both original and compiled. There are some Brahmans
in that place who still are in the habit of performing Tantrika rites. :

Pundit Rakhalachandra Kavyatirtha visited the District of Siran, and portions of
Champaran, Gorukpore, Patna, Shahabid and Gayi. He examined the collection made
by the late Pandita Ramanirahjana Svimi at Sisvid in Siran and he saw almost every
collection of MSS. even in the remotest of villages as he was greatly assisted by my friend
Babu Girindranatha Datta, B.A., Superintendent, Hatwa Raj, who for the last 8 or 9 years
has taken uniformly warm interest in this work. Search in Gorukpore proved to be very
fruitful in results as new works almost on all branches of knowledge were discovered there.
The Late Babu Caratcandra Basu, Head Clerk to Mr. Hoey took great interest in
the work. The collection made by the Sanskrita Safijivni was examined at the City of
Patna. That belonging to the Maharaja of Dumraon, though large and full of important
works, is not kept in a manner worthy of the illustrious owner. Tikari was visited in 1898
but owing to the absence of the Manager Pundit Rakhalcandra could not get any
information whether there was any collection belonging to the Raj or not. He, however,
found a large collection belonging to Pandita Babacari Castri. Only one portion of this
collection was examined at Tikari, the other portion being at Durgaghata in the City of
Benares where Pandita Rakhilachandra next proceeded for examination. There are very
rare works on Nyaya, Vaicegika, Vedanta and other subjects in this vast collection.

The Bengali MSS. collected by Pandita Rakhalacandra in the Districts of Bikuda,
Birbhiima and Bardwan are extremely important. They throw a flood of light on the
history, social condition, and religious faith of Bengal during the Pathan period of its
History. The Bardwan Raj Library contains MSS. of some Bengali works written under
the patronage of the Rajas. For the last two hundred years they have done much to
improve Bengali Poetry.

The Panditas travelled together in the districts of Chittagong and Noakhali and in
the Thana of Sonadmukhi in the District of Bikuda. Sanskrit MSS. in these places are
not of much importance but there are many curious Bengali works ; in Chittagong again
they found MSS. both Buddhist and Hindu in Maggi and Bengali. Babu Ramegacandra
Sen, Law Lecturer, Chittagong College, Babu Prasannacandra Raya, Zemindar, and Babu
Purpacandra Badud, a Buddhist, helped my Pundits greatly in the matter of collecting and
in preparing descriptions of MS. My warmest acknowledgments are therefore due to them.

Though the civilization of Magadha, Mithila, Orissa, and Bengal, goes back to hoary
antiquity not a single MS. has yet been discovered in these countries going back to more
than the forteenth century. But MSS. written in these countries, in the eleventh, twelfth,
thirteenth and fourteenth centuries, however, have been found in Nepal. There are MSS.,
in Nepal which go back to many earlier centuries. There is one MS. of the Lapkavatara,
a Hindu Tantrika work on Medicine, in the Durbar Library, written in a later Gupta hand,
or rather in a character in which Gupta and early Newar characters have been curiously
blended together, dated in the 28th year of the Samvat Era, which on pal®ographic grounds,
should be identified with the Newar Samvat. This, converted into the Christian era, would be
908 A.D. This MS. is complete. But along with the Gupta MS. there are certain leaves
in which an attempt has been made in a later hand to transcribe the Lapkavatara in later
Newari character and the transcriber has miserably failed in deciphering the original.
The MS. of a Tantrika work in the same Library written in Gupta character, would go,
though not dated, at least one hundred years before Lapkavatira. This is entitled
Nicvasa-tattva Samhita exhibiting some of the earliest phases of the Tantrika development.
The interlocutors are not yet Civa and Parvati but Rsis who wonder at the introduction of
a new method of initiation unknown in the Vedas. The composition of this work must go
back to the early centuries of the Christian era. It is a Tantrika work devoted to the glori-
fication of Civa; Brahma and Vignu are said to have received the new initiation but not
Civa. The work is divided into Crauta-Sitra and Guhya-Sitra. The work is called a
Samhitd. Now we read in the Mahéanirvina Tantra, Patala I, that the works followed
in the Satya Yuga are the Vedas, in Treta, the Smrtis; in Dvipara, the Samhitas; and
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in Kali, Kga,ma,. This is one of the Samhitds. These works seem latterly to have assumed
the form of pure Tantras, called Agamas and Nigamas in the passage in the Mahanirvana
Tantra. A work in still earlier Gupta hand is the Skandapurana. Professor Bendall carefully
compared the paleography of this MS. with that of the leaf of Paramegvari Tantra photo-
graphed in his Catalogue of Buddhist Sanskrit MSS. in Cambridge and pronounced it to
be at least two hundred years earlier. The Parmegvari Tantra is dated 857 A.D. So the
copy of the Skandapurina would go back to 657 A.D. This is a most important
discovery as the Puranas are generally supposed to have been composed in the ninth
century, and the Skandapurana specially in the fourteenth century. The discovery
of this MS. upsets all established theories. The leaves of both these works were in
perfect disorder. I restored order in the one which proved to be complete in 114 leaves.
But the Skandapurana with 248 leaves proved to be a task too hard for the time I had at
my disposal in Nepal. I therefore noted the leaves and chapters in the same order as I
found them, and constructed the whole work at leisure at Calcutta. The leaves are
marked on the right-hand side by letter-numerals and on the left-hand side by figures in a
later hand. The figures did not often tally with the letter-numerals. From this I inferred
that attempts had been made on several occassions to arrange the leaves without success.
Sometimes a number of leaves (consecutive of course) were found tied with strings which
have become fragile with age,—the lasting result of some unsuccessful attempt at restoring
order among the leaves. Pages 141 to 146 of my Nepal Catalogue contain the result
of my efforts in this direction, and with all its imperfections, it is the result of a strenuous
attempt at reconstruction as far as it is possible at such a distance with the help merely of
notes. My friend Babu Nagendra Natha Vasu after comparing my reconstruction with the
MSS. of the Purana in his possession has pronounced it to be a MS. of the Ambikia Khanda
of the Skandapurana.

A fourth Gupta MS. is the Kulalikimnaya acquired for Government. I have compared
the paleeography with that of the Horiuzi palm-leaves from Japan and I believe our MS. is
as old at least as those leaves which have been lying in the Horiuzi Monastery in Japan
since 609. This is also a Tantrika MS., incomplete. The work forms a part of a larger
work on the worship of Kubjika, now absolutely forgotten, but which played an important
part about a thousand years ago. The interlocutors are Bhairava and Devi. The chapters
are called Patalas. The scene is laid on the Himalayas. The language is Sanskrit,
but extremely incorrect. It seems the writer was not even aware of the existence of
Panini. The meaning is often very obscure. The modern Tantrika technicalities do
not apply. Yaga is not regarded as the principal thing, its efficacy being beset with
doubts. But the science comprehended in 24,000 glokas (that is the Kubjikamata) or that
portion of it which is regarded as its essence, (u.e., the Kulilikimnaya in 6,000 clokas)
is of undoubted efficacy. All these stamp it as a genuine work of Tantra. The figures
on the margin indicating pages are entirely new. They are mnot to be found in the chart
on numerals in Buhler’s Grundriss. These help us in coming to the conclusion that the
paleeography belongs to the early Gupta period. :

Sarvvajpanottara Tantra is another Guptaksara MS. in the Durbar lera,ry There
are 40 leaves in it but in none of these leaves is there any Colophon. It is a Tantra which

is compared to nectar. As by churning the sea nectar was produced, so was this Tantra
composed by churning all the Castras. The leaves are in disorder and we had no time to
restore them to order. The MS. is certainly not complete. :

In another bundle we found 16 leaves in Guptiaksara. The leaves were not in order.
They seemed to be the leaves of along grammatical work. There are some Sitras given,
these are not Panini’s Siitras, nor are they from Katantra.

But there is a second group of 13 palm-leaves part of a large work on grammar which
contain many Sitras. We noted down three and we found them in the same order in
Kaitantra. So these leaves must belong to that work. These are from the Chapter on Krt.
It is a well known fact that Carva-Varmia, the author of Katantra, did not write this
Chapter. It was writen by the Vrttikara Katyiyana. So these leaves contain Sitras by
Katyayana, or Vararuci with a bhasya. This proves not only the great antiquity of the
Katantra Siutras but also of Katyayana. The work is called Krtbhasya. The Sitras noticed,
however, are the first Siitras of the work in the leaves under notice; but they are Nos. 84
85 and 86 of the fifth Pada in the Chapter on Krts in the Katantra grammar.



At the end of a bundle of palm-leaves containing an ancient MS. of the Saura Samhita
there are two leaves in Guptiksara containing Tantrika formulce.

There were few more MSS. or rather fragments of MSS., both Brahminic and Buddhist,
found in a bundle enclosed in a copy of the Mahabharata on palm-leaves which the ingenuity
of the Pundits of Nepal failed to decipher. Professor Bendall took great pains in identifying
these MSS. and the results of his labours are embodied in a short paper in pages 345 to 347
of the Journal R.A.S., 1900. The results may be summarized in his own words thus:—
“ Among several very interesting literary discoveries in this remarkable collection, I may
here select two as of special interest : (1) fragments of a Pali canonical work written in a
form of the Gupta character; (2) of several Buddhist-Sanskrit works written in or about
the fifth century A.D. The writing shows a striking resemblance to some of the early
fragments of Indian origin recently found in Central Asia.”

These are all the MSS. copied before the tenth century. They are all in the Ancient
character of India and exceedingly interesting to the Antiquarian, the Historian, the
Linguist, the Paleographist, and the scholar. Their very discovery has proved the fact
that the Puranas and Tantras are not so modern as some people think them to be and that
the Indian tradition is not so utterly unreliable as it is considered in many quarters.
Their complete decipherment, a work of time, is likely to prove much more useful in
solving various difficult problems of ancient Indian life.

I will now turn my attention to the manuscripts written from the tenth century down
to the period of the Muhammadan Conquest of Northern India. The great majority of
these MSS. are dated in the Newar era and written in Newari character. They must
all have been written in Nepal itself. One is dated Samvat 1189 which cannot but be
the Vikrama Samvat. Itis in the Devanagari character and must have been written in
Hindustan Proper.

The oldest of these copied in the year 53 of the Newar era, 1.e.,, 933 A.D,, is a short
treatise on the fast observed on the eleventh day of the moon. The work next in antiquity
is the Saura Samhita already referred to, dated the 61st year of the Newar era, 1.e., in
941 A.D. It is a short treatise on the sun-worship and extends to 700 ¢lokas. There are
so few works on the worship of the sun which formed one of the five great systems of
worship in India, that its importance cannot be over-rated.

Devi-Mahatmya is a well known work. It is recited, almost in every Hindu house-
hold as a charm. The oldest copy of this work is dated N.S. 118, 1.e., 998 A.D. It was
copied in the reign of Dharmamalla Deva. The name of this king is found in Pro-
fessor Bendall’s list of Nepal Kings which commences from the year 1008 A.D. Ttis
curious to find that this holiest of the holy works of the Hindus was copied by a hated
Buddhist, a Vajracaryya, at such an early date. Was it copied for the Buddhist priest’s
own use? It would be no wonder, as many Buddhists of those days were followers of
Tantra.

Of the work entltled Visnudharma, there are two copies, one dated N.S. 167 and the
other N.S. 210, 4.c., 1047 and 1090 A.D. They are gifts of females. In my paper read
at the November meeting of the Asiatic Society, 1897, I referred these two MSS. to the
Criharsa era and Professor Bendall shortly after pointed out in a letter to me that they
should be referred to the Newar Era. The Raja’s names are given in both these works and
they agree, if they are so referred. I take this opportunity of thanking Professor Bendall
once more for his kindly giving me the right direction as he is constantly doing during
the long series of years we have been known to each other.

A complete MS. of the Danadharma, a parvadhyaya of the Canti Parva of the Maha-
bharata, is dated N.S. 169, 7.e.,, 1049 A.D. I commend this MS. to those engaged in pre-
paring a critical edition of the Mahabharata.

Raja Bala Deva (Bal deva in Prof. Bendall’s list) was reigning in Nepal shortly before
1065. During his reign and in 1060 A.D. was copied a Tantrika work entitled Nigva-
saikhya Mahatantra. It i in a delapidated condition, but still there are 120 leaves all in a
chaotic order. It treats of Architecture, Horticulture, Agriculture and so on and seems to
contain much that was interesting in the science and art known to learned Hindus. In
the same year was copied a work on the Vedic ritual of killing a consecrated animal. The
work is entitled Upakarma-vidhi. :
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In the year 1067 A.D. was completed the copying of a work entitled Siddhanta-sira-
paddhati by Maharajadhiraja Bhojadeva, perhaps the Great Patron of Letters of Mailava
who reigned early this century. It is a Tantrika compilation the oldest of its kind yet
known. It treats of the usual Tantrika subjects of initiation, anointment and so eon.
The great object of worship appears to be the phallic emblem of Civa. It isa Caiva
Tantra which is rather rare.

The work next in antiquity is Dharmaputrika, No. 36, in the recent collection made by
the enlightened Maharija of Nepal, Sir Vira Shamser Jang Bahadur Rani. It seems
to have been composed during the reign of Raja Capkara in the year 189 of the Newar
era equal to the year 1069. It is a work on the Yoga praxis and treats of the subject in
its entirety.

Next year (1070 A.D.) was copied a work entitled Vari Castra the materials for
which were drawn principally from the astrological work of Garga. It treats of the
prognostics of rain.

Sarottaranirghanta, by one who is honoured with the title of Acaryyavaryya, isa
lexicon of medical terms. It was copied in the year 1080. The form of the Colophon
shows that the Author was a Buddhist while the Manygalicarana is the same as that of
the Madhavanidana.

In the Durbar Library there are two copies of the Devi-Mahatmya transcribed in
the years 229 and 262 of the Newar era, s.e., 1109 and 1142 A.D. respectively.

Number 933 o is a curious work entitled Varahamihira Samhita copied in the year
1110 A.D. It begins with a long invocation to the God of Love, Madana.

There is a treatise entitled Vivahakarma-samuccaya extending to 10 leaves copied
in 1113 A.D. treating of the marriage ceremony according to the Smrti works of the
Hindus.

There are four MSS. of Kubjikamata, all copied in the twelfth century A.D. The
date of the shortest of them extending to 150 ¢lokasis 1160 A.D. A larger work extending
to 68 leaves is not dated at all. From these, however, we came to know the contents of
the work more fully than from much longer works. Here Kubjika herself is the chief
interlocutor and her object is to know the Pithas, the right-handed and the left-handed
forms of worship, and the Kulagastra generally. The other two works are dated 1185 and
1179 respectively. A copy of Harivamca is dated in letter-numerals 1137 A.D.

The MS. of Pratistha Tantra a work on architecture written in the form of a Tantra in
which the interlocutors are Civa and his consort is dated in the year 1147. The King’s
name is given as Canda. This seems to be a mistake for Nanda or Ananda who reigned for
21 years about this time. The works on Cilpacastra are so rare, they are so badly written
and badly composed that I consider the discovery of an ancient MS. like this to be a great
acquisition. This appears to be a more elaborate work than that mentioned in Dr. Mitra’s
notices Vol. II, though this work is more Caiva in character than his.

A MS. of Malatimadhava copied by a Buddhist scribe named Buddharakgita is dated
1156 A.D. Canaigcarastava is dated 1178 A.D. and Dagakarmapaddhati 1176,

A MS. of Jayaksara Samhitd or Jyanalaksmi is perhaps one of the Samhitas which
the Mahanirviana Tantra considers to have been the Standard literature of Hindu religion
in Dvapara Yuga. A MS. of this work is dated in 1187 A.D. There is another undated
MS. of the work to be found in the Durbar Library.

The MSS. described above are all dated in the Newar era. No MSS. dated either in
La Sam era or in the Saka era were copied before the Muhammadan Conquest. There is
one MS,, however dated in the Samvat era, which is anterior to that event. This is a MS.
of Ratna-Karandika a Smrti compilation extending to 200 leaves, by one Drona. The MS.
is full of lacun®. As it is written in Devanagari and dated in Samvat Era, it is presumable
that the work was composed and copied in Northern India and not in Nepal. It must
have been taken to Nepal by fugitives flying before the Muhammadans. The date is Sam
1189, i.e., 1183 A.D. It is curious that an ancient compilation of such magnitude is not
known even in quotations. The work was specially designed for the Vajasaneyins, and it
seems to traverse the whole range of topics usual in such compilations. The MS. itself is

older than Apararka, Devanna Bhatta, and Lakgmidhara. It is not known when the work
was composed.
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A copy of the Astasihasrikd Prajfiaparamita has been acquired, dated in the 6th year
of Mahipiladeva, the son of Vigrahapila Deva of the Pila dynasty. There are two
Mahipila Devas of this dynasty, both of them sons of Vigrahapila Devas, the second and
third of that name. Vigrahapala III had a troubled reign and his son Mahipila was taken
prisoner and put to death and his reign was very short. Mabel Duff in her Chronology of
India gives 1074 as the date of accession of Vigrahapala III and 1080 as that of Ramapala
who restored the Pala Kingdom to its pristine glory. Within this short time there reigned
Vigrahapila, Mahipala, Cirapéla; and so Mahipala could not have reigned for 6 years.
The MS. must, therefore, be referred to the reign of Mahipila I son of Vigrahapala II.
The reign commenced in 1026. The MS. was therefore written in 1032. The MS. has a
peculiar interest as it was copied at Nalanda and is perhaps the only reliable relic of that
city which has come down to us. We gather the following pieces of information from the
Colophon and the subsequent writing in the MS. There was a Vihira in the city named
Tadibadi, presided over by Sadhu Gupta a Cikydcirya aud a Sthavira who got the MS.
copied by Cintamani and made a gift of it to the Buddhist community. There are some
illustrations in this MS. which look still fresh. One of these paints the death scene of
Sakya Simha. The exact date is Tuesday on the thirteenth day of the Waning moon in
the month of Karttika. '

A MS. of the Poem entitled Kuttinimatam has been acquired, copied in 292 of
the Newar era, 1., 1172 A.D. The work has been printed in the Kavyamala series. It is
written in the Bengali character. The oldest dated MS. in this character known in
Europe bears the date of 1198. The present MS. is therefore 26 years older than the
oldest MS. in Bengali known. I have reason to think that the MS. is older still, as the date
is given in a beautiful Newar hand which runs through four lines after the Colophon. So
the Bengali character in which the whole MS. is written is of an older date than the four
lines of Newar Script.

A paper MS. of the Bodhicaryyavatara, acquired for Government, is dated in the year
286 of the Newar era, .., in 1166 A.D. It is written in Golden ink on blue coloured
paper. This is Daphne paper of Central India as the Muhammadan paper had not yet
been imported into India. The oldest MS. in Muhammadan paper shown to me at
Benares by Pundit Vindhyegvariprasad Dube is dated 1807 A.D. The king’s name in the
present MS. is Ananda Deva whose known dates range over 21 years about this period.

The above is a description of the dated MSS. before the Muhammadan Conquest.
The number of dated MSS. after that event are numerous and so no attempt will be made
to give detailed descriptions of the whole lot. A selection will be made of such MSS. as
are likely to interest Oriental Scholars, But before taking up these MSS. it is considered
advisable to describe some interesting undated MSS. which from paleographical and other
reasons may be attributed to a period before the Muhammadan Conquest. Of these the
first and most interesting is the Ramacarita by Sandhyakara Nandi written in almost the
same character as the Tantrika MSS. written in 1198, 1199 and 1200 A.D. by Cri Gayakara
described by Professor Bendall. The work Ramacarita was certainly composed one hundred
years before the Muhammadan Conquest. The hero Ramapala ascended the throne in 1180.
It was a troubled time. The whole of the Varendra country had slipped from the grasp of
the Palas. Bhima Diboka the rebel chief of the Kaivtartta caste had assumed the title Raja.
After his accession Ramapala hastened his preparations against the rebel chief, defeated
him, drove him out of the Pala territories and reduced him to great straits. His minister
of Peace and War was Prajapati Nandi the father of the Author, Sandhyikara. He must
have flourished within one or two decades of Ramapala’s accession. The MS. of the text
is written in Bengali (not in Newari as stated in March Proceedings of the Asiatic Society
of Bengal, 1900) and the commentary (incomplete) is also written in the same character.
The commentary gives a fuller detail of the wars, fuller description of the preparations
and short sketches of the lives of Generals. I have given a brief account of the contents
of the commentary in a paper read at a meeting of the Asiatic Society of Bengal last year
and I am trying to edit that portion of the work which is covered by the commentary.

To the same century before Muhammadan Conquest or perhaps earlier belong on
paleographic grounds the four leaves, (namely, 1, 20, 84 and 85) of the Trikinda-Cesabhi-
dhana, a supplement to the Amara Kosa by Purusottama Deva, a Buddhist Pandita decorated
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with the title of Mahamahopadhyaya. He is the writer of a large number of works on
Grammar, Lexicography and spelling. He must have flourished at a time when the
Mahiyina School was in the height of its popularity and the worship of Avalokiteg-
vara was widely spread. The peculiarity of the MS. is that it uses a sign to separate
one synonym from another, and another sign to separate one set of synonyms from
another set, the signs doing duty of comma and semicolon of modern times. The
character is Bengali. ,

The MS. of a work entitled Sanmukhakalpa, acquired for Government, may perhaps
be attributed to the same century. The character is a curious admixture of Newari and
Bengali. The MS. is the shortest in length discovered up to date and the writing is bold
and legible. The subject matter is curious. Itis the art of thieving. Karttikeya the
son of Civa and Durgd, in his name Kumara, is the founder of the School of thieves. This
we know from the well-known drama entitled Mrcchakatika, and from the well-known
novel the Dacakumaira Carita. The present work begins :—“ Namah Sapmukha-Kuma-
riya.” The language is also curious. It reads like Sanskrit but the words are Prakrta of
various shades and sometimes Bengali and Hindi. Mantra and Ausadhi, that is, mystic
formulee and drugs, have been freely used in the performance of various acts connected
with theft. The chief of a gang of thieves (see leaf 88a) should be an expert in protecting
himself, his associates, the various quarters, the boundaries, the head, the armour and so on,
by means of Mantras. He should prepare a wick with the fat of Vultures and the powder
of Arka wood and light a lamp with it by means of the oil prepared from the Rottleria
tinctoria. The burning wick is to be turned round and round. No body will see the lamp
and every one will sleep. The work is full of prescriptions like the above. There are 67
leaves 14” x5%”. It is a MS. which a thief may easily carry in his pocket.

The MS. of the Yavanajataka may also be attributed to this century. It is a work by
Yavanicaryya or Yavaneg¢vara, a Greek ruler or a Greek Scholar in Ancient India. The
work was originally translated from Greek by Yavanegvara and then put into verse
by Sphirjjidhvaja. The Ancient Sanskrit Commentators confounded the two and took
Yavanegvara and Sphurjjidhvaja for one and the same person. See Kern’s introduction to
the Vrhajjataka page 48 note. Dr. Kern says that the Jataka or the art of casting Horos-
copes was unknown in India. The Indian Panditas got the art from the Greeks, and
Varaha Mihira the greatest astronomer of India often acknowledges his obligations to the
Yavanas. But until the discovery of this MS. in the Durbar Library, Nepal, nobody ever
suspected that the Jataka section of Hindu astrology was actually a translation from the
Greek. The MSS. of this work are rare in India. The few that exist are mere fragments,
the one found in the Library of Lal Jha at Darbhanga extends to 24 leaves, that in the
Benares College Library to 20 leaves only. But the MS. under notice is complete, though a
little delapidated at the end and extends to 4,000 ¢lokas and to over 102 leaves. There are
dates both of Yavane¢vara and Sphiirjjedhvaja, but they are doubtful. There is a big
lacuna after Visnu-graha the Chronogram giving Yavanecvara’s date. The words
Vignugraha would mean 91. The date of Sphirjjidhvaja is given in the Chronogram
Narayanagkendu, s.e., 191. If these dates refer to the Qaka era, which if they are dates
at all, they are most likely to do, they would mean 91+78=169 and 191+78=269 A.D.
The dates would be probable because this is the period of Greek influence in India and
Varahamihira, who was born in 476 A.D. quotes from Yavanegvara.

These are all the MSS. which are, or have been supposed to be, copied before the
Muhammedan conquest.

Of the later MSS. it would be convenient to mention only the most important ones,
grouped according to subjects.

Vedic MSS. There are very few Vedic MSS. in this side of India and it is but very
rarely that Vedic MSS. are acquired. I have succeeded however in acquiring three Vedic
paper MSS. The leaves were in utter disorder. On bringing them to order they were
found to contain the 4th, the 7th and the 8th Astakas of Rg Veda. The date of writing of
two of them is 1538 year of the Samvat Era, the other is incomplete. The fourth Astaka
is expressly stated to have been copied at Benares. The man who got the copy made was
however in both the cases the same, viz., Vittala Chaube, the son of Devadatta Chaube.
At the first leaf of the 4th Agtaka, on the obverse side, there is a curious Mortgage deed in
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Sanskrit executed in Samvat 1564. By a comparison with the printed text the MS. was
found to contain much difference of reading and the MSS. have been made over to Aciryya
Satyavrata Samac¢rami for the specification of the Cakha.

DHANURVEDA. The other Vedic works do not relate to the four Vedas, Rg, Yajus,
Sama and Atharva but to Dhanurveda. No works belonging to this Veda have yet been
discovered. But in going through the paper MSS. belonging to the Durbar Library, my
Pundit found two works on Dhanurveda, one actually called by that name and the other
Dhanurveda-prakarana ; the first is attributed to Sadagiva and the second to Vikramaditya.
The first though ostensibly proceeding from Sadagiva has all the signs of being composed
by a human being, as it begins with an invocation to Ganeca. The second seems to be a
paraphrase of the first. Both of them treat of the art of archery in all its bearings, in
attacking and in defending. The former refers to a previous work entitled Viracintamaui
and the latter to the school of Viregvara. Both the works seem to proceed from Tantrika
sources as both the words Vira and Viregvara imply success in the left-handed form of
worship. These works represent the highest development of the art of war amongst the
Hindus before the Muhammadan Conquest.

Another work on the art of war, has, been examined at the Maharaja’s Library
at Mayirabhafija. It is entitled Harihayacaturapga, a palm-leaf MS. very delapidated,
dealing with the tests of elephants and horses; and the method of making war with their
help.

A fourth work has also been found in the Durbar Library, Nepal, entitled Saygrima-
vidhi. It extends to 12 pages and deals destruction more with Mantras than with
weapons.

AYURVEDA. The discoveries on Ayurveda, the sixth of the Vedas, are more
important. I have succeeded in unearthing a portion of the Kacyapa Samhita, one of the
oldest works on medicine. Several Samhitds are mentioned in Caraka and Sugruta but
Kigyapa Samhitd is not one of them. The work commences with a declaration -that
Bhaisajyopakramani is to be explained. The interlocutors are Kagyapa and Bhargava and
the work quotes Caraka, Sugruta, Harita, Kagyapa, A¢vina, Paragara, Bheda, Bhitatantra,
Jatikarna and Atreya. The treatment of fever commences at the eighth leaf and ends at
leaf 38, the last leaf of the present codex. The work is not complete ; on the other hand,
there is reason to suppose, that this is only the first chapter of the Kagyapa Samhita. Two
considerations make the discovery of this unique MS. very important historically. (1) The
mention of Bhitatantra as a work of Medicine. This proves the great antiquity of
Tantrika works and also shows the respect in which they were held even in such ancient
times. (2) This is a new Samhitd in Medicine unknown to the world and it quotes from
others equally unknown such as Jatiikarna and Agvina. The letter-numerals in which the
pages are numbered are curious. The first nine numbers are given in figures but the digits
for tens are in letters to which figures are added to make up numbers like 18, 19, &c.
The work is named Bhaisajyopakramani but not a word about drugs is to be found in the
whole codex. It is occupied with symptoms.

The word Yogacataka means hundred prescriptions or mixtures. There are several
works of this name with the same preamble known to Scholars. The importance of the:
MS., of the Yogagataka acquired for Government, is that the prescriptions are attributed to
Nagarjjuna whose position in Indian Medical Science is unique. Whether this great writer
on Medicine is to be identified with the Great Nagarjjuna of the Buddhists, the founder of
the Mahdyana School is yet undecided. Alberuni speaks of a Nagarjjuna, a Chemist writer
who flourished a century or two before him. Our Nagarjjuna is certainly not he. However,.
the prescriptions are by Nagarjjuna, they have been compiled by Pandita Dhanvapala and -
form a part of his large work entitled Candrakald. (See leaves 6 and 7). The MS. was copied
in the Newar Samvat 535. After the Colophon there are two pages of Mystic Mantras.

Cikitsasmrta by Milhana is a new discovery. The work was composed at Delhi in
1224 A.D., in the reign of Sumsuddin Iltishmish who is designated Yavana Hambira. His
Empire extended to Gazni, Gauda and Gurjjara. The Author was the son of Kuloddhira
belonging to the Jayasa family, a branch of the Royal family of Cirasena. His family
came from Tribhuvanagiri, an impregnable fortress founded by Tribhuvana Pila. The
work was composed in the interest of his pupils Gangadhara, son of Devegvara, a Brahmana
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and Lohata, son of Padma, a Vaidya by caste. Milhana was encouraged by Madana
belonging to the Agrota family and the Guru of Arjuna Varma, the King of Malava. The
work extends to 4,000 ¢lokas of 32 syllables each, and covers the whole ground of Hindu
Medicine, within a short compass.

Bhavasvabhava is a well known medical work by Madhava Deva, perhaps the same as
Madhavakara, the Author of Niddna. A commentary to the work, entitled Vaidyavallabha,
(unknown to Aufrecht), by Megha Deva, the son of Ravinibha has been acquired for
Government. The work is incomplete and written in Bengali character. There are
altogether 68 leaves. It treats of the properties of the articles of food and drink.

In the Durbar Library, Nepal, there are the following interesting medical works,
namely :(—

(1) Nadipariksa is a well known work. The first Author on the subject of feeling the pulse
was Kanida and his book has been printed and translated into English. There are others attri-
buted to Markandeya and Dattattreya. In the Durbar Library there is a copy of Nadiparikea
by Ramacandra Somayiji, the son of Samradagnicit Somayaji. The Author lived in the
Naimigaranya. The work was composed in Samvat 1405 and copied in Samvat 1773.

(%) There is a long work on medicine, on paper, attributed to Nigarjjuna entitled
Yogasira dealing with the application of drugs in curing diseases.

On the Veterinary art there are very few works known. Two well known works,
namely, Agvavaidyaka by Jayadatta and Agvacikitsita by Nakula have been published in
the Bibliotheca Indica. The founder of the art was Calihotra by whose name Veterinary
Art is still known in India. The original Sanskrit work is lost but not before it was
translated into Persian. Itis from the Persian that the work has been retranslated into
the Indian languages. During the period under notice have been discovered various works
on this subject and subjoined is an account of these works.

Yogamaiijari by Bardhamana, son of Acaryya Jiianapati, under the patronage of Vicala,
the Minister of Raja Narenda has been found in the Durbar Library. In the same depository
of ancient Hindu knowledge have been found Agvavaidyaka and Agvayurveda by Dipaykara
and Gana. The former was a Vaidya by caste and a Buddhist by religion. He was a fol-
lower of Dipagkara, (Buddha or Bodhisattva is not known). His ancestors were the Vaidyas
of Kantaravisinl and numbered among them Nanakara, his father, and Nidhanakara, his
grandfather. A copy of the Acvayurveda has been acquired for Government.

FINE ARTS. MSS. of Natyacastra by Bharata are very rare. One or two copies have,
however, reached Europe where attempts are being made to publish the work. A MS. of it
was exhibited at the Paris Congress of Orientalists. A paper MS. has been found at the
Durbar Library complete up to the 22nd chapter. Bharata is reputed to be the founder of
the Dramatic Art. He is a Rsi and his work is written in the diffuse and verbose style of the
Rsis. It was systematized and brought to a portable shape by Dhanafijaya in the eleventh
century in his work entitled Dagaripaka. It has been still more abridged by Vigvanatha
Kaviraja in his Sahityadarpana, a work on Rhetoric, in which he allots only a single
chapter to Dramatic Art. The present codex may help the European edition.

The art of dancing is one of the most notable of the sixty-four Fine Arts of the Hindus.
It was not known if there are any works on this Art. One has been discovered in the
Darbar Library, Nepal. The Author is Cubhankara and the work is entitled Hastamukta-
vali. There are 39 different forms of dances mentioned and described in this work. A
MS. of this work has also been found in Darbhanga. In Another MS. in the Durbar
Library there is a complete commentary of the work by Ghanagyama entitled Hasta-
muktivalisirasamuddhrtika. The commentary was composed at the instance of Ananta,
daughter’s son of King Jagaj-jyotirmalla for the edification of his son.

Some works on the art of singing are already known and a few have been published.
Some rare works have been found both at the Durbar Library and elsewhere. Of these
Giayanalocana opens with a description’ of the tunes that sound charming at different
hours of the day and ends with a high eulogium on the art of Music. Sangitacandra
was with great effort procured by Jagajjyotirmalla from Southern India. It is an encylo-
peedia of all the fine arts connected with music. It describes how a music party is to be
formed ; how the audience is to be located ; how it is to be gratified ; how the stage is to be
constructed ; who is to be the president of the assembly ; who are to be its members ; how
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the performance is to begin; the style and language of the performance ; the motions of
hands and limbs ; the circles of dancing; the feelings and sentiments to be represented ;
the qualifications of the music-master, the professor of music, the singers, the actors, the
dancers ; and so on. Sangitabhiskara is a commentary on the former. It was composed
by Jagajjyotirmalla with the help of a Maithila Pandita Vangamani. The same Royal
Author composed a work on music entitled Sangita sarasaggraha. Brahma is said to be
the Primordial founder of the art of music, dancing, and dramaturgy, he gave it to Bharata
who composed a large work in hundred thousand glokas. The R&ja says that it is not
known whether this work still exists or not, but he consulted the short work of Bharat, the
work of Vyasa (chapters in the Agnipuripa are meant, I believe) and of Bipradasa and
all other works that came within his purview.

On Architecture there have been found two works, one Hindu and the other Buddhist.
The Hindu work is Pratigthatattva, or Mayasaggraha. Though a delapidated copy yet the
MS. seems to be a better redaction of the work than the copy once possessed by the late
Raja Rajendralala Mitra and now in the possession of Babu Nagendra Nath Vasu. The
Buddhist work is named Kriyasaygrahapafijika by Kuladatta. This is a work on Buddhist
ritual, but it has some chapters devoted to Temple and Monastic Architecture. A MS. has
been acquired for Government. There is another copy in the Hodgeson collection, now
belonging to the Asiatic Society of Bengal.

The most ancient and the most respectable work on Erotics is by Vatsyayana, entitled
Kama Sitra. It is a very interesting work, covering the whole ground of human life
anxious for the attainments of the three great aims of life, namely, Dharma (virtue) Artha
(wealth) and Kama (pleasures of the senses). It gives much curious information about
life in ancient India not to be found in other works. Works like Manu, the codes of
law, the Puranas and the Kivyas give only one phase of life, the bright, the social,
the conventional life. But the life as described in this work is real, vigorous and
manful. MSS. of this work can be had in many places and it has been printed for private
circulation only. Later works on this subject are, however, very inferior to it and of these
several have been found within the years under notice. One Nagarakasarvasva by
Padma Cri Jiiana, a_Buddhist writer who commences with an invocation to Mafijueri, who is
at once Sarasvatl and Madana to the Buddhists. The author, probably a monk, learnt this.
science from Vasudeva a Brihmana, well versed in all curious lore. This work also has
some chapters, <.e., the earlier ones, dealing with life in ancient India, its ends and aims, and
its energies and exertions. The Royal author Jagajjyotirmalla wrote a commentary on this.
work. Both the text and the commentary are to be found in the Durbar Library, Nepal.
A commentary on the Rasamafijar, acquired for Government, also belongs to this subject.
It is by Gopala Bhatta. There are five stray leaves on this subject in the Durbar Library
in which the age of woman is taken into consideration as a factor in the subject-matter of
the science. Kamakala by Kokka, a work on erotics written for the entertainment of
Vainyadatta is a modern work on the enjoyment of the company of females. The opening
verse shows the aim and object of the work. The work is perhaps the same as the Ratira-
hasya; at least the author and the author’s patron, are the same. For Ratirahasya, see:
Burnell’s classified Index of Sanskrit MS. in the Palace at Tanjore. Kama-kali has been
found in the Durbar Library.

ASTRONOMY. Many works on Astronomy, Astrology, and Jataka have been found
during the years under review. To give detailed description of each MS. would be too-
long and too uninteresting. Therefore, leaving it for the prefaces of the various volumes of
Notices of Sanskrit MSS. in various stages of maturity, I shall content myself by giving
some description of two MSS., namely, Kaugalyakusumavali and the text and commentary
of the Khandakhadya by Brahmagupta.

Kaugalyakusumavall by Rajabrahmavardhana was found at the Durbar Library,.
Nepal. It treats of the auspicious and inauspicious omens. It quotes from Brahmajimala
Kogalamata, Narapatijayacaryya, Bariha, Horagastra, Cakunagastra and so on. The MS.
is incomplete. Khandakhadya by Brahmagupta is based on the astromomical treatises by
Aryyabhata. It is a Karanagrantha. It was copied in Newar Samvat 470 corresponding-
to 1350 A.D. Cridatta’s commentary on the above was copied in Newar Samvat 654
corresponding to 1534 in the reign of Pranamalla Deva. The Textis termed Khanda.
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Khédya because Khanda means molasses and as any food prepared with molasses is sweet
to the taste, so would this short work by Brahmagupta, the son of Jisnu, be attractive to
all. 'T'he object of the text is this :—

As the Smrtis, though written by Rsis seem to contradict each other in certain matters,
so do the Siddhintas by Brahmi, Siryya, Soma, Vagistha, Romaka and others contradict
each other in certain matters. For this reason Aryyabhata for the benefit of his pupils
made a compilation. But it was an elaborate work ; a short and easy work was therefore
composed. Cri Datta wrote a commentary on it to make it easier, if possible.

Bhujabala a work on Astrology by Bhojardja has been found in Orissa. It contains
the process of neutralizing the influence of inauspicious stars.

Nitigastra. Kautilyast Kimandaka, and Cukra are the early writers on politics. There
works show Indian life in full vigour. Since then few works were written on politics. Just
before the Muhammadan Conquest, however, a work was written in Mithila when Mithila
bloomed into new life under the Karpatakis and the subsequent Brihmana dynasties.
Candegvara the minister of Bhavega, one of the early Karnitaka kings, wrote a work on
politics covering the whole ground of administration, Military, Civil, Judicial, and so on.
This work is based on the works named above and on others that were current at the time.
The author wrote under the order of the king. The minister Candegvara is well known as
one of the most gifted compilers of Smrtis.

Darg¢ana :—Different countries of India have shown aptitute for different systems of
philosophy. Thus ancient Bengal contented itself with Mimamsi and Modern Bengal

distinguished itself wholly with Nyaya-Vaigesika. Orissa concerned itself with Mimamsa ;
Mithila with Mimamsa and Nyaya; and Nepala with Nyaya and Buddhist Philosophy. This
aptitute is faithfully reflected in the results of the search of philosophical manuscripts
for the past six years during which the Bengal search was active in all these various
countries. Those engaged in the operation of the search of Sanskrit MSS. have lighted
upon some exceptionally important discoveries, namely, those of Buddhist and Mimamsa
Manuscripts of great value and great antiquity. To teke up the Buddhist works first.
Two manuscripts were received from Nepal purporting to be the works of Pandita
Ratnakirtti on some of the most obscure and difficult points of Buddhist philosophy. On
close examination these proved to contain not two but rather three, or to describe more
accurately, two works, of which one had two parts. The first is Apohasiddhi. The word
Apoha is very important in Buddhist philosophy. It enters into the definition of Pratyaksa
which runs thus, Kalpaniapodhamabhrantam (see Nyiyavindu). The treatise of Ratna-
kirtti (8 leaves only) concerned itself with the meaning of the word Apoha. The other
work, in two parts, is the Ksanabhaygasiddhi proving that no entity exists for more than
one kyana. The first part proves this by the application of the direct method and
the second part by the application of the indirect method; one by Anvaya vyapti
the other by Vyatirekavyipti, one by positive examples and the other by negative
examples. The first part is complete and the second part is incomplete. The first part
was copied by Avimukta Trilocana Datta and the second part together with the Apoha
siddhi by Trailokya Datta. The first part has 11 leaves and the second breaks off at the end
of the ninth. This is, I believe, the first philosophical treatise on any Buddhist doctrine
that has come to light. In spite of vigorous search for Buddhist MSS. in Nepal, Tibet,
China, Japan, and India for more than half a century by eminent men like B. Hodgeson,
Wright, Prof. Sylvain Levi and others, the philosophical works always eluded discovery.
Bodhicaryyavatara and Madhyamakavrtti are books more of religion and faith than of
philosophy, written more in a popular style for attracting the minds of men than in an
-exact and accurate language required in a work on philosophy. Nyiyavindu, the great
discovery of the late lamented Professor Peter Peterson, is more a treasise on Buddhist
logic than on philosophy. These are the first treatises written in a philosophic style and
on philosophical topics.. The antiquity of the work is proved by the fact that the author
mentions Caykara, Trilocana and Nyayabhiasanpa and that his doctrines have been examined
by Madhavacaryya in his Sarvvadarganasaggraha, and Udayana in his Bauddhadhikkara.
He gives a summary of Capkara’s arguments against the Buddhists in'a few words and
refutes them and in making the summary he shows a mastery over the Sanskrit language
and the philosophical style which is unique. Nyayabhdgana is an ancient writer on
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Mimdmsd now almost forgotten. A work by him has been discovered by Professor
Bhandarkar at the Bhandara or library of the Bhabhinupido monastery at Patan or
Anahilapattana, the last Hindu Capital of Guzerat. Nothing is known of Trilocana.
The Author of the Sarvvadargana probably had Ratnakirtti’s book before him, when writing
the portion of the work concerned with Bauddhadargana. He speaks of the theory of
Ksapabhapga as proved by the direct and indirect methods of drawing inference. He
quotes a Buddhist verse “yat sat tat Kganikam yathi Jaladharah, santagca bhava ami”’
which is only a slightly changed version of a passage found twice in this work, wiz.
Yat sat tat Ksanikam yatha ghatah santagcami vivadaspadibhata bhavah. Then again
Madhavacaryya seems to have taken all his arguments from Udayanicaryya’s Bauddha-
dhikkira (Fie to the Buddhists). Udayana again quotes the same words in prose in a
slightly changed form, namely, Yat sat tat ksanikam yatha ghatah santagca vivadadhyasitah
cabdadih. Udayana categorically refutes the arguments found in the Ksanabhanga
siddhih of Ratnakirtti. As the quotations are in a slightly modified form it is not quite sure
whether Udayana takes them from Ratnakirtti. Still it would be well to determine
the date of Udayana. In an edition of the Atmatattvaviveka, otherwise named
Bauddhadikkara (Calcutta, 1822 Caka) by Udayana the date of Udayana is given as
Tarkambarapkapramitegvatitesu Cakantatah. The editor takes the word Tarka to mean 6,
the six systems of Hindu Philosophy ; thus the date according to the editor is 906.
Caykara belongs to the beginning of the Eighth Century and so Ratnakirtti is likely to
come between these two dates. Another ground for inferring high antiquity of the
work is the fact that his opponents are Vedantists and Mimamsists and not the Naiyayikas,
who in later times were the uncompromising enemies of Buddhists. Perhaps, when the
work was written their supremacy was not yet established or they were not in existence.

Professor P. Peterson edited his Nyayavindutikd from two MSS. described in his
preface. A third dilapidated copy has been found during these six years. Professor
Peterson was informed of this and he wrote back thanking me for the letter. But he
died shortly after. .

MIMAMSA. The most important Mimamsa MS. obtained is a copy of the Vidhiviveka
by Mandana Migra. It was found in the Canpkara Matha at Puri. It isa work on the
Bhattamata of Mimamsa School. Mandana Migra was the great opponent of Capkaricaryya
but, who when worsted in argument became Caykara’s disciple, obtained the name of
Suregvardciryya and wrote an immense number of Karikds on Tagkara’s bhasya.
Vidhiviveka was written when he was a great Mimamsaka before his conversion. This
work was long searched for, asits tika by Vacaspati Mi¢ra was known to the world.
Vicaspati wrote commentaries on all the six systems of Hindu Philosophy. His Mimamsa
work the Nyiyakanikd was acommentary on Vidhiviveka. The Council of the Asiatic
Society have entrusted me with the work of editing the MS,

In the collection of the Librarian of the Raj Library, Darbhanga, there is a MS. of the
Mimamséavalabodhini by Capkara Bhatta, son of Nariyana. It isan elementary treatise
concerned with the connotation and denotation of terms, the meanings of injunctions, of
prohibitions, and of the meanings of grammatical terminations and so forth.

Bhattabhaskara by Jivadeva, was found at the same place. It is, however, only a
fragment of a large work. The fragment deals with Darcapaurpamisa. The author is
the son of Apodeva whose elementary work on Mimamsa, the Nyayaprakiaca known as the
Apodevi is the standard book on Mimamsa throughout India.

A commentary on the Apodevi by Anantadeva another son of the Author has been
found in the same collection. It is entitled Bhattalagkara. It is in two parts both of
which have been found. All these works belong to the Bhatta School of Mimamsa.

SATKHYA and YOGA. The school of Patafijali is represented by Patafijalarahasya,
by Raghavananda Yati the disciple of Advaya-Bhagavat, who again is the disciple of
Vigvegvara. The Author aims at supplementing the works of Patafijali, Vyasa, and
Vicaspati, that is, he writes a commentary on Tilaka which explains the Bhagya commentary
by Vyasa on the Yoga-sitras of Patafijali. So Raghavananda’s work is a commentary in
the third remove. The same Raghavinanda writes a commentary on the Simkhya
Tattvakanmudi by Vacaspati Migra. This is the ouly work on Samkhya by which that
school is represented in these pages. These two works also, were found at the house of
Babu Ganganatha Jh, the Librarian, Raj Library, Darbhanga.
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VEDANTA. At the Capkaramatha at Puri was found a commentary on the Brahma-
siitras, entitled Brahmémrtavargini by Dharma Bhatta. The MS. is incomplete. It contains
only the third chapter.

Krsnatattvaprakicika, a commentary on the Brahmopanisad by Kegava, hailing from
Kagmira, represents the Nimbérka School of Vedanta. The MS. begins with Ramanujiya
nameah. That should not mislead people to think that the work belongs to the Ramanuja
School asthe MS. was copied most probably at the Rajagopila matha at Puri, a great
strong-hold of the Ramanuja School, where the MS. was found. The school of Nimbarka
sought to evolve a system of Krsna worship from the Brahma Sitras.

Brahma-Sitra-vrtti is an annonymous commentary of the Vallabhaciryya School on
Vedanta philosophy. It has been found at the house of the late Babu Harigcandra of
Benares. This is a new school founded in the Sixteenth Century in Western India evolv-
ing a rather loose system of Krsna worship from the Brahma Siitras.

In the Library, a splendid one, belonging to the Maharaja of Benares there is a good
and complete copy of the MS. of Brahma-Mimamsa-Bhasya by Crikantha Civacaryya evolv-
ing a system of Civa-worship from the Brahma-Sitras.

Vyikhya-jyotsna is a commentary on the Govinda-bhigya by Baladeva Vidya-bhisana,
a Bengali Pandita, who became a follower of the Caitanya School and lived at Vrndavana.
The commentary is by Vanigvara, probably a Bengali, who in the preamble makes his
obeisance to Pitambara, his preceptor, Sarbbabhama, the great founder of the Navadvipa

- School of Nyaya philosophy, who became a convert to (Caitanyism in his old age and lived
at Puri), and Crirdma and others. This MS. was found at the house of Jagannitha
Path-josi at Puri.

Vedanta-Mandakini is a commentary on a curious Vedanta work entitled Nyiya
Cidamani composed by Madhava Sarasvati, a disciple of Vigvegvara Sarasvati, Dr. Hall
saw a fragmentary MS. of the text at the house of Vittala Castri Josi of Benares.
During the period under notice has been found a complete MS. of the commentary, which
is by Narayan Sarasvati, a disciple of Govindananda Sarasvati, at the house of Cive¢vara
Jhi in Durbhanga. The text and commentary are both important works, as they are both
concerned with the refutation of Nyaya doctrines in favour of Vedanta. The text is divided
into five chapters entitled prakagas. The Kusumafijali of Udayana is the great object of
attack.

Nyiya :—Udayanicaryya holds the same position in the Nyiya-vaicesika School as
Capkara holds in the Vedanta. His works are many and varied. His commentary on the
bhasya of Pragastapida on the Vaigesika-Sitras and his commentary in the fourth
remove on the Gautama-Sitras are well known. His Kiranavali, his Bauddhadhikkara,
and his Kusumafijali are regarded as models of style and argument. A short but very
important work by him entitled Laksanavati has been found at Darbanga. It gives accus
rate definitions of the six categories of the Vaigesika School. The work deserves wider
circulation.

In the Maharaja’s Library at Durbhanga there is an anonymous commentary on the
Anumanapariccheda, entitled Prabha. Itis a complete MS. The commentator is the son
of Civapati,

In the same Library was found a commentary on the Pratyaksa chapter of the Tattva-
Cintamani by a Maithila Brahmana named Kaviratna.

Another curious work was found in the same Library entitled Khandanakuthara by
Gokulanatha., The Khandana-khanda-khadya of Criharsa refutes the doctrines of all the
various systems of Philosophy current in India and establishes a theory of Anirvicyavida,
4.e., the world is beyond comprehension, a sort of transcendental theory of modern Europe.
The work was written in the century preceding the Muhammadan conquest. The work
became very popular in Mithila as soon as that country acquired a political importance
under the Karnatakis and the subsequent Brahmana dynasties and attained a literary
excellence in various branches of knowledge in Sanskrit, and in Vernacular poetry, which
is remarkable. Two commentaries were written on the Khandana, one by Barddhamina,
the son of the illustrious Gangeca Upadhydaya, the founder of the Modern School of Nyiya-
vaicesika, and, the other by Capkara Micra, the commentator of Pracastapadabhiagya. The
present work professes to be a summary of the three preceeding works. It is called a



15

Kuthira, or, an axe, with the help of which the hard lump of molasses is cut asunder and
made available to common folk.

Nydyamrta by Vyasa-yati and its commentary by Ramicaryya already described by
Dr. Hall have been found at the Dumraon Réja-bati and at Durga-ghata in Benares
respectively.

Navinanirmapa by Raghudeva Carma, a commentary on the chapter on Inference in
Gangeca’s great work has been found at Durga-ghata in Benares at the house of Babacéri-
Castri. It is a nearly complete MS.

Cabda-mani-prakiga by Haridasa Nyayalapkara is a commentary on the Cabda-khanda,
of Gaggega’s work, The word Mani means Cintamani which again is an abridgment of
Tattva Cintamani. Haridasa’s commentary on Kusumanjali of Udayana is known, but the
fact that he wrote anything on the Cintdamani was unknown even at Navadvipa.

Smrtis :—New original Smrtis are not likely to be discovered. But'new commentaries
are expected and compilations in plenty. The compilations show the life and character of
the people among whom they are current.

Thus, the Udiyas are connected with the people of Southern India. The Gangas
were for a long time the lords of Orissa and they came from Karnita. The Telengas were
the rulers of Orissa after the Gapgas. The Brahmanas all came from the south. The
Smrti compilations in Orissa show a predillection for the Vedas, not to be found in Bengal.
In Bengal, the Tantras come in for a larger share of attention in the Smrti compilations
than in any other country. The Maithila Compilations are in the midway. The doctrines
of Mimamsa are more respected in Orissa than in Mithila and more in Mithila than in
Bengal. In Nepal there are no new compilations, The Nepalese are governed partly
by the Maithila works and partly by the works current in Kirmaficala, Kumaun. The
Nepal compilations are wholly Tantrika.

Orissa was never explored and so a large number of Smrti works have been found
there not known before. One of these is Nityacarapaddhati by Gopalananda on the daily
duties of the professors of the Sama Veda in Orissa. Nityahnikacara by Vidyikara
Vajapeyl has been quoted by Raghunandana of Bengal and so the work must have been
written at least four hundred years ago. Nityacarapradipa by Narasimha VajapeyT is a more
modern work on the same subject, but it is a much larger work than the former and divided
into eight parts. His grand-father was Dharadhara of the Kautsa gotra, who performed
many sacrifices. His father was Murari Migra. Prayagcittapaddhati by the same Rama-
candra Somayaji whose work entitled the Nadipariksi has already been noticed in these
pages. He is the son of Siryyadasa and wrote his work at the Naimisaranya in Samvat
1405, He calls Vidyakara his preceptor. This gives a clue to Vidyikara’s date. He is
probably the same as the Author of the Nityacarapaddhati just noticed.

Divyasimhakirika is an abridgmentin verse, by Divyasimha of the Vatsiyana gotra, of
his Kaladipa and Craddhadipa.

Danadipavall is a work of the same nature as the Danakhanda of Hemadri, 4.e., it lays
down rules for making gifts. The author is a minister to a King of Orissa, described as
Gajapati Nih¢aykabhanu,

Tithinirnaya is a Smrti Compilation of the Maithila School by Paksadhara Migra,
perhaps, the great Maithila commentator on the Tattva-cintamani, on the determination of
the tithi,

Guddhinibandha by Murari was written in the fourteenth century. Murari’s father was
Rudra Garma, the son of Harihara, the chief Justice of Devasimha, who sat on the same
throne with the King. His father Jayadhara Ladh was the chief Justice of Bhavasimha. The
colophon of this work is rather curious. It says Kogi¢vara krtd Cuddhipradipika Samapta.
The name of the Author and the work are both different from those given in the text.

Bardhamana Upadhyaya was the Dharmadhikéra or chief justice of Mithila under the
Karnatakis, He wrote a large number of Smrti compilations, One of these has been
recovered from Durbhanga, This work is entitled Dvaitavisayaviveka, i.e., decision of
doubtful points.

Gonti Carma is the Author of a work on the religious duties of Cadras, He wrote it
under the order of Vasudeva, son of Rabikamadeva. He often came victorious from dispu-
tations in assemblies of Panditas under the king Rama bhadra. The MS, is incomplete,
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Smrtidarpanpa, divided into five chapters called Prabhgs, by Haladhara Ratha Diksita,
son of Padmandbha and grandson of Ramachandra Ratha, is a work in which the mixed
castes have been fully dealt with and their livelihood, duties, and usefulness have been
discussed. All caste regulations have been fully considered. The Author also wrote a
work on Rhetoric entitled Kavya-tattvavicara.

‘Another work of the same name has been found is Orissa written by Yogipraharaja, a
scion of an influential family of brahmanas who for many generations were the spiritual
guides of the Rajas of Orissa and obtained Casanas, i.e., grants of villages. They wanted
to have a standard Smrti work of their own and got this work written. The writer does
not appear to be a very ancient one as he follows Gadaddhara who flourished about 300
years ago.

Tantra:—Several works of Tantra were obtained from Tangail Subdivision of
Maimensing. There are many Panditas there who practice Tantrika rites. Pandita
Bhavaninatha Bhattacaryya is one who is proficient in Tantra. At his house was examined
a work entitled Uttara T'antra which professes to belong to the class Uttaramnaya. Some
of the Tantras are classified under the names of the quarters, such as Uttaramniyah,
Daksinamnaya, Pirvvimnaya and Pagcimamnaya. ‘The present work treats of the process of
homa on cremation grounds, the process of worshipping Cakti, and the process of attaining
success in gutika, 4.e., in rapidly going long distance by supernatural power.

At the same house was examined another work entitled Kalikulamrta. The MS. is
incomplete. It treats of the process of worshipping Kilikula, a term which has been ex-
plained elsewhere. It has hymns which are solemn and mysterious. In the same house
was found a MS. of Kaii Tantra on the worship of Kaliin her most propitious mood.

Kumaritantra also belongs to the collection of Bhavaninatha. It emphasises the fact
that in the Kali yuga, the only worship which enables a man to attain the four great aims
of life, is that of Kali.

Bhavaniniatha has another work entitled Devadamara. Though named after the gods
this Damara enumerates the demi-gods. These are not the 8 classes of Amara Simha ; but
24 classes. They are all mischievously bent and do a good deal of harm to mankind unless
propitiated. The present work is concerned with Mantras to ward off their evil influences.
These Mantras are in Assamese, a dialect of the Bengali.

From Nilariipa one gathers that of all the colours, Nila or dark is the best. So Tara in
her blue form should be worshipped by those who wish to attain success. The goddess
should be Nila, and termed Nila Sarasvatl. Elsewhere I have shown that Tara, Ekajata,
and Nila Sarasvati are one and the same goddess and they have all been grafted from
Buddhist Tantras. In Bhavaninatha’s house there is a work entitled Nila Sadhana Tantra
in which the worship of Nila Sarsvati in the left-handed form has been greatly praised and
pronounced efficatious. The worship should be conducted in the dark fortnight, and on
cremation ground ; the goddess should be worshipped under the title of Jayadurga.

In Orissa one Tantrika compilation only has been obtained at the house of Pitambara
Agnihotri. It is rather curious that an Agnihotri, thoroughly Vaidika in religion and
faith, should have a MS. of the left-handed form of worship. The compilation is by
Kavigekhara. The date of composition is Caka 1602 and its extent is 16 patalas. It
deals with all the ordinary topics of a Tantra treatise plus the conduct of a Vira, the attain-
ment of success by sitting on a corpse, and the attracting of aerial beings and bringing
them under control.

Another rather doubtful work of this class is the Durgotsava-candrika by Ramacandra
Gajapati, a Raja of Orissa, who refers to Igana-samhitd, Kalika-purana, Rudra-yamala,
Sammohana Tantra, Tattva-sagara, and other works. It deals with the worship of Durgi in
autumn, the great festival of Eastern India. The whole work is in verse.

Nepal is the great place for Tantras, Vedas have the least influence there. The little
of Vedic Hinduism that is there, is to be found among brahmanas and that again among
Maithila and Kiirmaficaliya settlers. The Buddhists of Nepal are wholly Tantrikas, so are the
Ceomirgis or Hindus. Some ancient works on Tantra have been already adverted to.
Many more have been examined. Some of them will be noticed in this report, the rest will
be dealt with in the prefaces of the various volumes that are to come out shortly. One of
these is Jayadrathayamala, a rather longish work, on paper, extending to about 3,000 ¢lokas.
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The MS. is not very old. Itis dated Newar Samvat 762 corresponding to 1642 A.D. It
treats of some topics to be found in the Kularnava. It was for a long time suspected that
the worship of Kali did not originate with the higher classes in India. The present work
says that the Paramegvari should be worshipped in the house either of a potter or an oilman,
two castes holding a very low position in Hindu society. The entire work is said to extend
to 24,000 ¢lokas; the present work, then, is only a fragment. The whole work is divided
into 4 parts of 6,000 glokas each, called Satkas. The present is a portion of the second Satka.
It treats of the worship of various forms of Kali, namely, Dambarakali, Gahanegvari, Ekatara,
Candagavari, Vajravati, Raksa-Kali, Indivarikalika (perhaps the same as Nila Sarasvati)
Dhanada kali, Ramanya, I¢ana-kali, Mantramita. The first part of the work is named
Kalasapkarsani, second part is called Vidyavidyegvari-cakra and a third part Yaksini-
cakra. The Colophon of the work, like that of all ancient Tantras, is too long and appears
to be a string of names the import of which, if it existed at all, is lost. It runs thus in the
present case. Iti Crl bhairavisrotasi, Vidyapithe Ciracchede Jayadrathayamale Caturvim-
satisdhasrike Mahakalika Tantre Dvitiyah Satkah, &c., &c.

The question of the Samhitas has already been discussed. They are to be regarded as
Tantras in these days and here is another work of that class. It is a palm-leaf MS. belonging
to the Durbar Library, Nepal. The name is Jayaksara Samhitd or Jninalaksmi. Unlike
the Tantras the Samhitas are attributed to human beings. In this case it has been
attributed to Sadhaka Candra Datta, the disciple of Ekayanicaryya, who is an object of
special favour of Narayanagarbha. Four of the patalas are named, namely, the twelfth, -
Manasayaga ; twenty-third, the Graddha of the dead, Twenty-fourth, Antyestividhi;
twenty-fifth, Prayagcettavidhih.

The Uttaramniya has already been explained. There is a work entitled Parvva
mnaya in the Nepal Library. But curiously enough it professes to be from a human hand.
The author is not Civa, but one Ratna Deva. It treats of 28 Karmas, some of which are
Paficapranavanyasa, Daksakaranyasa, Aygistakanyisa, &c., &c.

Jhapkara-karavira sounds well ; but the complete work in 8,000 ¢lokas has not been
found ; nor even a good fragment ; one chapter only has been found; and that relates to
the worship of Candakapalini, a bhairavi seated on a lotus with a thousand petals and on a
peacock’s tale.

The publication of the Cabdakalpadruma, a Sanskrit encyclopeedia by Sir Raja
Radhakanta Deva in 1821, fired many people with ambition to immortalize themselves by
similar comprehensive publications. One of these is Krgna Chandra Vyasa an Up-Country
Brahmana living in Calcutta who raised a large sum of money from Princes and Rajas of
India to publish a comprehensive work on Indian songs. Thisis called Rajakalpadruma.
But he could publish one volume only of it before death carried him away to the other
world. That volume has saved many Bengali songs and poets from oblivion. This was
published in 1846 A.D. From a similar motive Maharajadhiraja Rajendra Vikrama Shah
of Nepal who reigned from 1816 to 1851 planned a comprehensive work on Tantras
entitled Rajakalpadruma, but only a small portion of it was written. The various revolu-
tions of his troubled reign prevented his finishing it. A MS. of this work has been found
in the Durbar Library, Nepal.

Kavyas :—There is a fine palm-leaf Manuscript of a unique Kavya written in Bengal, in
the Durbar Library. This is Haricarita in thirteen cantoes by Caturbhuja, who wrote the
work at Ramakeli, a Suburb of Gauda, in Saka 1415, i.e., in A.D. 1493. The Author was
a Bengali Brihmana of the Varendra distribution. He gives a long genealogy of his
ancestors. One of his ancestors Svarnarekha obtained from king Dharmapala the village of
Karafija as a grant. Various families of the Varendra Brahmanas call themselves Karafija
Gafii, 4.e., the lords of the Village Karafija. If Svarnarekha had obtained the village from
Dharmapila (875-900) and formed the nucleus of a Gani, the system of Gafiis among
the Brahmanas of Bengal must be very old and the date of the introduction of five
Brahmans in Bengal would fall somewhere in the sixth century. The work is based on
Bhagavata and celebrates the Krsna Incarnation of Visnu.

Amrtodaya-nataka by Gokulanatha is an imitation of the Sanskrit Allegory Prabodha-
candrodaya of Krsna Migra. It contains, however, a much deeper allegory than Prabodha-
candrodaya. It has five Acts: the first, on hearing, the second, on cogitation of the heart;
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third, an attempt to realise what is thought of ; fourth, the interview of the God of death
with the soul ; fifth, the attainment of salvation.

Agvamedha-nitaka is based on the Jaimini Bharata which contains only the Agva-
medha parvan. The Author is a king of Nepal, Sumati-Jitimitra-Malla-Deva of the Solar
race, reigning at Bhatgaon.

Gita-digambara is a drama written in imitation of the inimitable Gitagovinda of Jaya-
deva. It was written by Vamg¢amani a Maithila brahmana whose father was Ramacandra.
The Author lived in Nepal and wrote this work shortly after the performance of the gift of
Tuldpurusa by Pratipamalladeva about the begining of the seventeenth century.

Bhaktavijaya-Kavya is a still more modern work by Lalitaballabha in honour of the
great conquest made by Prthvinarayana, the founder of the Gorkha greatness.

Yaduvam¢a by Kaginatha, son of Cagkara and Rohini, is written in imitation of Bhatti
for the purpose of teaching grammar. All the previous works on this head are from the
Durbar Library, Nepal.

From Orissa comes Abhinava-Gita-Govinda by Purusottama Deva, a Gajapati king
of Orissa. It is a spirited imitation.

Kapphinibhyudaya has been already fully described by M. R. R. Cesagiri Castri of the
Presidency College, Madras, in his Report on a search for Sanskrit and Tamil Manuscripts
for the year 1893-94. Kapphina is known in Thibet as Kapina. But the Madras trans-
cript of the work is not good. Another copy of the work has been found in Orissa at the
house of Gopinitha Migra of Puri, Damodarpura Casana.

Civa-Narayana-Bhafija-Mahodaya-natika by Narasimha Migra is an allegory from
Orissa. The Author lived under the patronage of Civa-Narayana Bhaiija, Raja of Ketijhor.
The work ends with Jivanmukti, emancipation in life.

Samrddha-Madhava Nataka, by Govinda Kavi-bhiisana, who belonged to Bharadvaja
gotra and was a feudatory Raja, has been examined at Puri. It is also in imitation of Gita
Govinda.

Bharatamrta-Kavya by Divakara Kavicandra raja, son of Vaidyegvara and Pativrata,
is based on the story of the Mahabharata.

From Noakhali comes the description of a Nataka entitled Kuvalayagva-carita by
Laksmana Manikya of Bhului, one of the twelve chiefs who assumed almost independent
power in Bengal just before the Mughal conquest. The work is based on an episode of
the Mahabharata, namely, the story of Madalasa and Kuvalayacva.

The Royal bard had a worthy son in Amara-manikya, who extended the boundary of
his dominions and composed a drama entitled Vaikunthavijaya, based on the story of Usa,
the daughter of the Asura Vana. One of her attendants took away Aniruddha, the grand-
son of Krsna, to Vana’s palace and there he lived with Usa as his wife. Krsna knowing
what had happened and anxious for the life of his grandson, led an army to Vana’s Capital ;
Mahadeva fought on the side of Vapa but was defeated by the superior power of Krsna.

Gapgavameanucarita by Vasudeva Ratha, an Utkala Brahmana, is an important work
for the history of Orissa during the last few centuries of the Rule of the Hindus in that
country. The work is written in the form of a dialogue between Lila and Vidyirnava two
Eulogists. Hailing from Karnita, the founder of the Ganga Vamca in Orissa is Codapga-
deva, the Coda Gangadeva of the inscriptions, who after the fall of the then king of Orissa,
known as Gajapati, established himself in the country. He was the son of a brihmana
widow by Mahadeva. He reigned for 74 years. His son was Rajardjegvara who reigned
for nine years only. His son was Atiratha Deva who made a beginning of the Temple of
Jagannatha and who had a long reign of 71 years.*

* Codangadeva reigned 74 years, founded the Empire.

Rajarajegvara 9 years.
Atiratha »

of Jagannitha.

71 years, commenced the Temple

Kimadeva continued the work.

Madana Kamadeva do.

Ananga Bhima Deva completed the work, 1119 Saka,
Langila Nrsimba Deva built the Black-pagoda. From
" this time the family is named Nrsimha family.
Bhima, Nrsimha Deva.

Purusottama Nrsimha Deva reigned 10 years.

Kavi Narasimha Deva

Akatasabatd Nrsimha Deva

Pratapa Nrsimha Deva
mily became extinct.

Nihgagka-bhanu, of a collateral family, became King
of Orissa, reigned 14 years,

Vatula-bhanu, reigned 37 years.

2 25 years.
' 26 years.
. 31 years. The fa-

Vira-bhanu » 86 years nine months.
Sutanu-Bhinu 13 b
Rucika-Bhaun 2 months,
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Baghela Vamgidvali by Lalamani Tripathi, who is termed Kurupaficila-ciromani,
and Mahamahopadhyaya Lal Pandita isinthree cantos. The first king is Karnadeva, the
second Sahdgadeva; Puriirava, Vigiladeva Bhima Malla, Vanika Deva, Valana, Dalaka,
Bariira Bolara Deva, Simha Deva, Virima, Narahari, Bhayada, Calivahana Virasimha
Virabhinu, Ramacandra, Virabhadra, Vikramaditya, Amarega, Anupasimha Deva,
Bhanusimha are the other Kings. It is said that the Rajis of Khandapiada in Orissa
belong to the Baghela family. The work was composed in “Vedagnimunibhivarse,” .e.
1734.

Adbhutarnavanataka by Kavibhiigana was composed at the command of Igvara
Riya Raja. It isin 12 Acts. Such a large number of Acts is not sanctioned by Rhetori-
cians. The work describes the life and court of Igvara Raya of Navadvipa or Krsna-
nagara.

Adbhutaraghava by Vanamali Migra commences in a curious way. The Sitradhara
comes and says that the people of this place have been confounded by the actors repre-
senting the various rasas such as Vira, Adbhuta and so forth ; and it is now high time to
comfort them by some charming performance and what can be more charming than the
work of Valmiki. The drama is written in imitation of Bhavabhiti’s Mahavira-carita.
This work hails from Orissa.

The works written in imitation of Kalidasa’s Meghadita are known as Ditakivyas.
The Bengalis have excelled in this form of poetry. (See Preface to Vol. I, Second Series
of the Notices of Sanskrit MSS.). I have now the satisfaction to report that the Maithilas,
too, have their Data-kiavyas. Vryga-Dita by Gaygananda Kavindra, a Maithila brahmana
sends the black-bee as a Messenger from a lover darker than the new cloud, weak and
emaciated with anxiety for the object of his love, to the heroine.

Setudarpani is a commentary on the Prakrta poem entitled Setubandha of Kalidasa by
Crinivasa of the Pratisarisimha Gafii among the Maithilas. The village pratisara was
earned by Dravya, the son of Dirghodaya. In his family was born Prabhakara, sixth from
Prabhakara was Sagara who was the father of the poet Crinivisa. The verse which
describes the sciences in which the poet was preficient is curious. He is said to have
studied and attained proficiency in the doctrines of Prabhakara, the great Mimamsist.
The Panditas of India are of opinion that Prabhakara the great opponent whose opinions
Kumairila was so anxious to refute, left no works behind him, and left no Sampradaya (school)
behind him. This is disproved by the statement in the verse above referred to. The
author’s other works are, by his own statement, commentaries on Kumara, Raghu, Megha-
dita, Dandi, Magha, and Bharavi and the Panditas of Mithila attribute the Crinivisa-
paddhati in Jyotisa to him. The MS. was copied during the reign of Dhirasimha in the
year L. Sam. 321, about the year 1430 A.D.

BuppmisT SawskriT WORKS. An interesting work containing notes on the Bodhicaryya
vatira of Cantideva was found in the Durbar Library. Professor Bendall took a copy of it
and he is using it in helping Professor Louis de la Valle Pousin of Ghent in Belgium in
his edition of the Bodhicaryya-vataratika (discovered by me in 1895) by Prajiakara Crij-
nina. The tippana, as the newly discovered work is called, has done much in preparing a
correct text of the Bodhicaryavatara.

Prajfiagparamita is the great work of the Mahayana School of Northern Buddhism.
There are several redactions of this work. The Catasahasrika, the Paficavimecati-
sahasrikd, the Astasdhasriki, and the Saptagatika are well known. Thata shorter redaction
existed is known from its Tibetan translation noticed by Dr. Waddel in his comprehensiva
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work on Tibetan Buddhism. During the period under review two MSS. of this short
redaction have been acquired for government. The name of the redaction is Svalpaksara
Prajiid-paramita, ¢.e., Prajfid-paramita in a few words. The MSS. are three leaves each ;
But if the paraphernalia of a Mahayina work is taken away the pith and marrow of the
teaching of Prajfia-paramita reduces itself to one line, v7z., Bodhisattvena Mahasattvena
Samacittena bhavitavyam, Maitricittena bhavitavyam, Krtajfiena bhavitavyam, Krtavedina
bhavitavyam, Sarvvapapaviratacittena bhavitavyam. And the substance of it may be
summed up in one word and that is Maitrl or Karuna. This is the origin of the misappre-
hension that Buddhism teaches “ Ahinsad paramo dharmah,” the greatest virtue is not to
kill, in spite of the fact that the sentence is found in works much older than Buddhism,
namely, the early upanisads. And it is on this misapprehension that Jayadeva sang
“Sadayahrdayadargitapagughatam ” Though panatipata veramané is the first teaching of
Buddhism, it is not the sole and the only teaching, as represented in later times in India.
There is a good deal of difference in the meaning of the words panatipata veramani and,
Karuni. ‘The one is limited in its application, the other is unlimited. The one is passive,
a mere forbearence, the other is both active and passive. The authorship of the Prajna-
paramitas is a question involved in obscurity. They profess to be the sayings of Buddha
and he is always an interlocutor in these works. But Southern Buddhism has no
gounterpart of these works and these are written in standard Sanskrit and not in the mixed
- Sanskrit of ancient works of the Northern Schools. There is one clue to the solution of
this question obtained from the MSS. under notice. They profess to have been brought
from the nether worlds by Nagarjjuna, who may not be the Christ, but is certainly the St.
Paul of the Mahayana School. Aryya-Nagarjjuna-padaih pataladuddnrta. That Nagirjjuna
and his learned followers had a hand in the composition of these works appears to be
certain from this passage. Itis from Nagirjjuna’s time that we find standard Sanskrit
adopted in Buddhist writings.

Two short but very interesting and bran-new works have been acquired for Govern-
ment. One is called the Paniyavadana. It is in the form of an Avadina. The interlocu-
tors being Buddha and Maudgalayana. The story is that of a Preti, Ghostess, who for
refusing to supply water to Kagyapa Buddha, who was very thirsty, was hurled into hell
where she suffered from thirst. The other work is exceedingly interesting. It is by
Bhugukru, a yogi, and I suspect he was a yogl by caste. It extends to several leaves but
there is no name to the book. It deals with the duties of a Yogi, his washings, his cottage
his food, and his religious and mysterious practices. Much in this work is unintelligible
in the present state of our knowledge of the Tantras, but it speaks of things both Hindu
and Buddhist in the same breath. It speaks of Bodhicitta, Ajfidcakra and so on. It speaks
of obscene and nasty rites, as well as of restraining the senses. The work is incomplete but
it gives, I fancy, a vivid picture of the last stage of Tantrika Buddhism in India of the
Vajrayina School. The author is called Bhugukrupida, and was evidently held in great
respect at one time, that is, before the advent of Goraksanith and other Nathas in the
fourteenth century. The paleography of the work belongs to the thirteenth century.

The cittaguddhiprakaranam by Aryadeva, the great disciple of Nagarjjuna of whom
go much is heard in the Siyuki, has been discovered within the years under review. I
copied it and published it in the Journal of the Asiatic Society of Bengal for 1897. The
work was written in the second century A.D. and quotations from it have been found in a
Buddhist Anthology entitled Subhagsita-samgraha. The work prefers purity of heart to
the purity of body and condemns in no measured language the Hindu idea of purifying
one’s self by bathing in the Ganges and similar means.

The last interesting Sanskrit work to be mentioned in this'report is an ancient antho-
logy. I could not find a name for this work but from the preamble I have ventured to
christen it as Kavivacanasamuccaya. The character is very old Newari often mistaken
for Bengali. It was copied at a time when Bengali and Newari were scarcely distinguishable.
It must be at least nine hundred years old. The compiler’s name is not found. Many
leaves are lost. And I am not without suspicion that a few leaves, though on the same
subject, do mnot belong to the same work. The majority of leaves have page marks, two
have lost theirs. Leaf marked 41 does not read with leaf marked 42. There are altogether
44 leaves and the last leaf is numbered 70. The work is divided into Vrajyas or groups.



21

The first group is Sugata-vrajya. In this group the poets mentioned are Agvagosa, Vasuka,
Aparajitaraksita, Vasukalpa, Crivaranandi, Ballana, Cripacavarma, Jitdrinandi, and Trilo-
cana. The second is Lokegvaravrajys, i.e., the group in honour of Avalokitegvara. The
poets mentioned in this group are Pa,ndita,s Buddhikaragupta and Ratnakirtti. Some of
these poets are well known ; as for instance Agvaghosa, the author of Buddhacarita kivya,
who belongs to the third century and Ratnakirtti, author of Apohasiddhi mentioned for the
first time in this report. In the other Vrajyas we get the names of Kilidasa, Vana,
Bhavabhiiti, Cri Harsadeva, Crl Hargapala Deva, Vakpatiraja, Vikramaditya, Raja Cekhara,
Amarasimha, Purusottama Deva, Varahamihira, Mayiira, Murari, Panini (a poet), Miagha
and Amaruka. These are well known names. The other names are unknown, and there
are more than eighty of them; but they are to be searched in or before the eleventh
century, the latest limit to which the pal®ography will justify us to go. This MS. has
been acquired for government, and it is the most ancient anthology known. A list of the
Vrajyés and poets as found in this MS. is given below. It has been carefully prepared
under my supervision by my Assistant, Pundita Vinoda Vihari.*

PRAKRTA WORKS.

‘During the period under review has been acquired a bran-new anthology, in the
Prakrt, entitled Rasiapadsanam. It commences with an invocation to Buddha. The
second verse invokes Lokegvara but the third makes an obeisance to Civa. It speaks of
another Prakrta authology which was at the height of its popularity at the author’s time,
entitled GatharatnaKosa by Vairocana. The MS. is incomplete, still it contains 448 verses
in one and the same metre. The numbers are given sometimes in figures and sometimes in
letter-numerals. The author’s name has not been found in the work.

The staff of the Durbar Library presented me with copies of two works from the city,
one entitled Dohé-kosa-pafijikai and the other Dikirnava ; both in Sanskrit and Prakrta.
The first is a commentary on a Prakrta anthology in the interest of Buddhism. It has been
lent to Professor C. Bendall and the other, though almost entirely in Sanskrit, contains
some verses in a curious form of Prikrta. I was anxious to get a copy of the work because
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in Bengal there are numerous agricultural sayings known as Diker vacana in an old form
of language. I am enquiring all my life as to who this Daka was, without getting any
satisfactory explanation from any quarter. -This work may give a clue to the meaning. It
says Daka is Viregvara and is the masculine of Dakini, mischievous imp, much dreaded by
credulous people of Bengal. Now we know that Vira is a votary of the left handed worship.
Viregvara is. therefore one who has achieved eminence in that form of worship. So the
Daika of our Proverbs was probably a saint of the left-handed form of worship. I have
examined the verses in the curious dialect in the work but it will require a more careful
examination than I can give it at present.

MAITHILA WORKS.

The most remarkable success has been achieved in the search of Maithila MSS. and
especially in MSS. of works by Vidyapati, the greatest of the lyric Poets of North Indian
Vernaculars. The result of all that was done on this subject before my Nepal tour has
been beautifully summarized in a short paper by Dr. Grierson in Ind., Ant, March, 1899
page 57.

The new discoveries are :—

(1) A book of songs by Vidyapati written in the same century in which the author
lived, namely, the fourteenth. There are 284 songs each having a burden Dhuyd. Dr.
Grierson has published a number of songs by Vidyapati in J.A.S.B. for 1883. Others
have also published songs by Vidyapati. But there are only 8 songs in these published
works which agree with the newly discovered songs. The rest are new songs. The new
MS. belongs to the Durbar Library, whence I have borrowed it for the purpose of editing
it. Competent critics have pronounced these songs to be genuine, while the known songs
are only dilutions from some of these. It is a fact that the ideas contained in one song in
the newly discovered MS. is found distributed in two or three of the known songs. There
is an index at the end of the MS. giving the first line of each song. There the number is
stated to be 283 but I have found one song not indexed and, threfore, I have set the
number at 284. The striking point of difference between these songs and the published
ones is that there is not a single song in the new MS. without a burden; a large number of
published songs are without it.

2. A MS. of the Kirttilatd. The name of this work was known and Pandita Canda
Jhg, the court poet of Durbhanga possessed only a few pages of the MS. The Durbar
Library, however, possesses a complete MS. a copy of which has been taken for the
Government collection. It is written in honour of Kirttisimha, a cousin of Civasimha, the
patron of Vidyapati, who, for a time, reigned over half the Kingdom of Tirabhukti. The
preamble is in Sanskrit verses but the rest of the work is in prose interspersed with dohas
or verses, and in a curious form of Prakrta which may be an older form of Maithili. It is
a paper MS. written in Modern Newari.

8. A palm-leaf MS. of Kirttipataka in the Durbar Library. The MS. is complete in
33 leaves, out of which, leaves from 8 to 29 are missing. It is in honour of Civasimha
himself who for three years and some months reigned as an independent monarch, was then
defeated by the Musalmans and was heard of no more. Itis written in the same curious
form of Prakrta as the Kirttilata, interspersed with Sanskrit in Prose and Verse. My
agsistant has copied the work with his own hand for the Government collection. The
work seems to have been written when Civasimha was still reigning as a sovereign Prince ;
for, at the end of the work there is a sanskrit verse, which gives the gist of the work, and
says that in every town, in every household, and in every quarter, the fame of Civasimha is
being sung by women. It is, however, not a historical work as the greater portion of it is
taken up with love affairs.

4. Kavyaprakacaviveka by Cridhara in Sanskrit. This is a MS. copied under the
orders of Vidyapati by two scribes named Devagarmi of Khoyiila and Prabhikara of
Baliya. The MS. was copied in the Laksana Sena year 291 corresponding to 1410 A.D.
The curious way in which the MS. came into my hands deserves some notice. I
asked my friends in Nepal, to send me all tuta phuta talapatra, anything on palm-leaf
however broken. I received in 1898 a bundle of palm-leaves from which by careful sifting
I made out a MS. of a commentary of Kavyaprakaga, in Maithila character but I could not
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find the name of the work as the last leaf was not there. On the 12th August, 1900, I
received another bundle of palm-leaves made into six groups. In one group there was a
large number of leaves of the Ramayana with a curious last leaf. This proved to be the
last leaf of the Kavyaprakicaviveka. The vendor evidently thought or wanted to make
me believe that the MS. was of Kavyaprakicaviveka. It was not difficult for me to
find out that the last leaf of one work was put as the last leaf of another. I separated
it from the rest. And read it carefully. It struck me that the MS. of a commentary of
Kavyaprakiga had been lying with me, not yet identified, for two years. I brought out
the MS. and looked into it. I found traces of two hands; one bold, and large; the other
small and beautiful. From the last leaf I came to know that the MS. was copied by
two men. By a more careful observation I found the name of Devagarmi appended
at the end of the leaf numbered 112. It was a leaf in the small and beautiful hand.
From this it was not difficult to identify the MS. as that of Kiavyaprakacaviveka and
restore the lost last leaf to its proper place. But to perpetuate the memory of the curious
way in which the MS. came to me in two different bundles, at two different times, I have
numbered the last leaf as a separate MS.

It would not be out of place to mention here that this MS. contains at the end all the
statements found in other ancient MSS. of commentaries on Kavyaprakiga examined by
the late lamented Dr. Peter Peterson in his second report.

5. My Assistant Pandit Vinod Vihari went to Bhaur in Mithild to examine with his
own eyes the copy of the Bhagavata reputed to have been copied by the great poet
vidyapati with his own hand. It is now in the possession of a brahmana widow and it is
in perfect preservation. It is worshipped daily with flower and sandal paste.

6. The last Maithila MS. obtained during the years under review is that of Varnana-
ratnikara by Jyotirigvara kavigekharacaryya. The MS. is dilapidated in the extreme.
But the portion that is still in good preservation is written in bold and beautiful hand.
The character is ancient Maithili which can scarcely be distinguished from ancient
Bengali. The language is Maithili but it cannot be properly distinguished from Bengali
as there are more than 50 per cent. of expressions that are Bengali. The book belongs to
the early part of the 14th century. No Bengali or Maithila MS. of that age has yet
been discovered. The subject matter of the book is very curious. It gives the poetic con-
ventions. For instance if a king is to be described, what are to be his qualities ; if a capital
is to be described, what are to be the details ; and so on. Sometimes the conventions are
very amusing. I will give the description of a pimp ; she must be about hundred years
old, with wrinkles all over her body, her hair as white as conch shell, her head high,
her body without flesh, her cheeks all shrunken, her teeth all fallen. She must be a
brother of Narada (the god of quarrels) and an expert in bringing two persons
together, and so on. This book seems to have guided the genius of Vidydpati. As
regards the antiquity of the work, the author is already well known from a MS. of
Dhirttasamagama Nataka in the Durbar Library The Nataka was composed by the same
Jyotirigvara Kavigekhara during the reign of Harasimha Deva, the last of the Karnitaka
Kings of Mithila, whom Prof. Bendall placed in or about 1324.

BENGALI MSS.

In page 18 of my last report, I made an attempt to trace the various stages of
development of the Bengali Literature. Further researches have simply confirmed the
view I had then taken. These researches have proved that the earliest Bengali Literature
was Buddhistic, that Dharma, so much worshipped by the lowest classes of the Bengali
Community, was nothing but the second sacred object of the Buddhist triad and that
Hadis and Doms were not only early inhabitants of Bengal but also its earliest writers.
It is a matter of regret indeed that their writing have not come down to us in their earliest
forms but we can still see what their origin was. Dr. Grierson published in 1878 a
long ballad entitled Manik CZder Gita. A similar ballad was discovered the year before
last by Babu Civa Candra Cil of Chinsurah. These two ballads speak of Siddha-purusas, .e.,
saints of the Hadi caste, converting kings into their faith and making them renounce
the world. I have discovered a ballad entitled Nirafijaner Usma in which the worshippers
of Dharma are represented as making common cause with Musalmans against the
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brahmans. The ballad has been published in extenso in my pamphlet entitled The
Discovery of living Buddhism in Bengal.” These ballads are the relics of the oldest
form of Bengali language and of old world ideas which have ceased to exist for more than
six centuries.

Then came the works of the Dharma cult, the Manasa cult, and the Mangala Candi
cult. Bach cult has a large body of literature—the same stories written by various
authors at various times and in various places. I had been searching in vain for years
for the oldest work of the Dharma cult, that by Mayira Bhatta, but in vain. Last year,
however, my efforts have been crowned with success and my assistant, Pundit Rakhal
Candra, has brought to me a nearly complete copy of the work from the District of
Birbhiim. As all the writers on the Dharma cult speak of Mayira Bhatta as the
Sangita-adya-kavi, the first poet of Dharma songs, and as the language in which
Mayiura Bhatta writes is simple Bengali without any admixture of Sanskrit or Persian, I
venture to place the work in the fourteenth century. A comparison of Mayira’s story
with that of later writers shows that he is poor in details, poor in poetic embellishments
and poor in geographical information. Dharmapila the king of Gauda is the only
historical personage mentioned in the works on Dharma. The incidents of the story relate
to the reign of his son who is never named. The wife’s sister’s son of Dharmapala’s son
is the hero of the story. He incurs the displeasure of his maternal uncle, the king’s
trusted minister, and the interest of the story is intensified by the uncle’s efforts to
thwart the nephew. The story was current in Hindu times as there is no trace of
Muhammadan conquest to be found in it. The Pala kings are said to have been descended
from the ocean. This work gives a story how the ocean God begat a son in one of
Dbarmapila’s wife. As there is no trace of Musalman conguest so there is very little of
Hindu influence in the work. The king had a herd of swain, no Hindu king would
have it. The Doms compose the army and the word Dom now means a sweeper.
Dharma’s worship is- conducted with wine and pork—an unhindu practice. The story
comes from ancient Buddhist Bengal. I have elsewhere shown that the story is a distant
echo in certain respects of the Lalita vistara. '

The story of the spread of the worship of Manasi, the serpent Goddess, has inspired
a large number of Bengali Bards with poetic fervour and several scores of works have
been found during the years under review. But it was not known who was the first
writer on this subject. A tradition comes from Birabham that Vignupala was the first
writer, and his work has been collected. It is written almost in the same language as
Mayiira Bhatta’s Dharmamangala with the same meagreness of details and same want of
geographical information. This may also be attributed to the same century.

The Bengali poetry moved in certain grooves. We have twenty three translations of
the Mahabharata, about ten of the Ramiyana, five of the Vidya Sundara attributed to
Vararuci. But these are Hindu works and have all the good and all the bad points of
Hindu works. I have therefore taken pains to collect the religious songs of the lower
orders of the people. There was and still is a low caste who lived by singing songs of
Sasthi, Baba Thakur, Manika Pir, and so on, gods popular with these people. These songs
are of no value as compositions, nor are they of much worth historically. But they show
the simple faith of the lower classes, and to trace the origin of this faith would be the great
work of the Historians of Indian faith and religion.

I will conclude this portion of my report with the description of a few rare MSS. The
life of Joyadevas by Banamali Dasa, promised to be a good historical work. It was written
about 300 years ago. But historical students will find this to be a great disappointment.
It perpetuates certain myths about the great Sanskrit Poet of Bengal.

The life of Chaitanya by Jayananda is however a work the historical importance of
which cannot be over-rated. It gives a vivid description of the state of anarchy in Bengal
during the latter part of the rule of the Ilias Shahi dynasty. The Musalmans of the place
named Pirallya were continually looting Navadvipa. Sylhet was ina worse state of
anarchy where gangs of Dacoits were openly practising their nefarious trade. Unlike
other works on the life of Chaitanya it is' written without preconceived ideas. It speaks
of many incidents in his life plainly and without prejudice. The work is a real acquisition
and the Bangiya Sahitya Parisad has done well in' giving it a place among the old Bengali
- works which it has undertaken to publish. ‘
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My assistant Pundit Vinod Vihari copied with his own hand a work entitled Ekadacas-
kandhapada at the Capgkara matha in Purl. He sent it to me under the impression that he
has laid his hand upon an important Bengali work. The work, however, is an Assamese
one, by one of the great Vaisnava Reformers of Assam. The Author received his education
from Advaita before he became an Associate of Chaitanya. On the advent of the latter
and Advaita’s adhesion to him, Capkara left his Guru and returned to his own country
and, aided by his brother Midhava, instituted a new sect. The work at the Caykara matha
therefore is an important one from a historical point of view. Another Assamese work on
the same subject has been found at the same place written in the same language but by
a different Author, namely, Ratniakara Micra.

Jayadevaprasidavali is a curious work. It is not a translation of Gitagovinda nor an
explanation of that work in Bengali. But it takes the cue from Jayadevas glokas and
makes an attempt to write something like discourses on Rhetoric and Erotics.

Besides these works of religious poetry we have got some interesting tales in verse
of which Qacisena by Fakirarima and Candrakanta Upakhyana by Gauri kanta are the
chief.

I have given only the most salient features of the search of MSS. during the years
under review. From what has been said it is apparent that a very large area has been
surveyed, a large number of libraries examined, a large number of descriptions made,
and a very large and a very important body of MSS. collected. The addition made to
the Government collection of MSS. during these years makes it rank as one of the foremost
collections in the world. It can now boast of possessing one of the oldest MSS. known
and of possessing a much larger number of MSS. written in the Hindu Period than
any other collection of MSS. in the world. Much has indeed been achieved but much
yet remains to be done. The whole of the Chotia Nagpore Division remains unexplored,
Assam has not yet been touched. Much work is expected in Malda, Purnea, and
Muzufferpore, and the whole of Bengal should be surveyed anew with the experience
gained by 30 years of constant research all over India. Besides these explorations there
is much printing work to be done. Materials for several volumes of Notices have been
collected, compared, compiled and it remains only to have them printed. The vast body
of MSS. collected in 80 years requires a thoroughly scientific descriptive catalogue. The
purchase of MSS. 30 years ago when the search was first instituted was a very difficult
task. The experience gained by the collectors in 30 years and the altered state of feelings -
owing to the spread of English education and advancement of liberal ideas makes the
work of collection comparatively easy, and unless we take advantage of this feeling, private
speculators will monopolise the manusecript treasures and the oriental scholars will be at
their mercy.

Under these circumstances, Sir, I solicit the favour of your kindly moving the
Government of Bengal to continue the grant for another term of years with a view that
the work already begun may be completed and a final polish and finish given to it.

I have the honour to be,
SIR,
Your most obedient servant,

HARAPRASAD SHASTRI.
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